Some scholars, following a deconstructivist interpretation of Catharism (which denies the existence of Catharism as dualistic heresy, or at least diminishes the significance of dualism as its distinctive feature) propose a hypothesis which assumes that Cathar dualism was not an idea imported from the East (from the earlier dualist traditions, especially from Bogomilism), but that it emerged independently in the West, later than it is reported by the sources, as an effect of specific scriptural exegesis developed in the dissidents' schools. The main aim of this article is to verify, through the analysis of Biblical exegesis, this hypothesis, on which the myth of the fall -crucial for the dualist doctrine -was built. Based on various sources, both polemical and created by the Cathars themselves, it reconstructs biblical foundations of this crucial myth in two main branches of Catharism: the moderate and the radical (within the latter in two of its options: the angelic doctrine, and the doctrine of the two worlds), comparing them to the analogical exegetical concepts developed earlier by the Bogomils.
A common feature of contemporary deconstructivist interpretations of Catharism is a denial of the image of Catharism created by traditional historiography. 1 The level of 1 A radically deconstructivist interpretation was developed in the 1990s by scholars questioning the conclusions of traditional historiography of heresy, under the leadership of Monique Zerner, see: Inventer l'hérésie? Discours polémiques et pouvoirs avant l'Inquisition, M. Zerner (ed.), Nice 1998. Since that time, many scholars have claimed that even the terms "Cathars" and "Catharism" should be abandoned, as they deform our perception of dissidence, see: J.L. Théry, L'hérésie des bons hommes. Comment nommer la dissidence religieuse non vaudoise ni béguine en Languedoc (XIIe-début XIVe siècle)?, " Heresis" 2002, no. 36-37, p. 107 . Such a radical approach is nowadays criticized by C. Taylor, and P. Biller, 49 which confirm Cathar connections with the East. 6 That is why in this article I am going to focus on the issue of Cathar exegesis, which was the foundation of the myth of the fall -the core of dualist doctrine -to verify if such revolutionary statements are probable in the light of available source materials.
As Catharism was not a doctrinal monolith, this exegesis should be analysed separately in each of its branches. In the case of moderate Catharism, earlier (twelfth century) French and German sources focus mainly on ethics and religious practice. Their authors do not give precise information concerning the doctrine and biblical exegesis, often comparing the heretics to the ancient Manichaeans. 7 The myth of the fall is already well described by later Italian sources from the end of the twelfth and thirteenth century, such as: Manifestatio heresis catharorum quam fecit Bonacursus (1176) , De heresi catharorum in Lombardia (1200 Lombardia ( -1210 , the summa of Peter of Verona (1235), of Jacob de Capellis (1240-1260), Moneta of Cremona (1240), Rainer Sacchoni (1250) and Tractatus de hereticis written probably by the inquisitor Anzelm of Alessandria (1270) . 8 These sources show clearly that all the elements of the myth of the fall, explaining the origins of evil, professed by the moderate Cathars corresponded to those present in the Bogomil apocrypha Interrogatio Iohannis, but what's more important here -a similar situation also occurred with the fragments of the Holy Scriptures on which this myth was built. First of all, moderate Cathars, in exactly the same way as Bogomils, explained the origins of the fall of Satan based on a passage from the Book of Isaiah (Is 14, (13) (14) , showing that originally he had been 6 P. Biller criticizes the deconstructivist approach, especially that of Pegg and Moore, who form their conclusions based only on selected sources that are favourable to their theory, P. Biller, op. cit., . Similar accusations were also levelled by M. Roquebert, Le 'déconstructionnisme' et Duvernoy, Cahors 2005, pp. 127-133. 7 In the case of these early sources, it is usually impossible to determine whether they deal with moderate or radical dualists, see: J. Duvernoy, Le catharisme II. L'histoire des cathares, Toulouse 1979, pp. 107-149. 8 Vita Haereticorum quam fecit Bonacursus, J.P. Migne (ed.), Patrologia Latina (PL), vol. 204, Parisiis 1855; col. 775-792, more about this source, see: G. Rottenwöhrer, Der Katharismus, vol. 1 (1) , Quellen zum Katharismus, Bad Honnef 1982, pp. 48-50; De Heresi Catharorum in Lombardia, A. Dondaine (ed.), "Archivum Fratrum Praedicatorum" 1949, no. 19, pp. 306-312 ; more about the source, see: A. Dondaine, La hiérachie cathare en Italie I, "Archivum Fratrum Praedicatorum" 1949, no. 19, pp. 298-304 ; S. Petrus Martyr, Summa contra haereticos, T. Kaepelli (ed.), "Archivum Fratrum Praedicatorum" 1947, no. 17, pp. 320-335 ; more on this partly-edited source, see: T. Kaepelli, Une Somme contre les hérétiques de S. Pierre Martyr, "Archivum Fratrum Praedicatorum" 1947, no. 17, pp. 295-320 Century, "Franciscan Studies" 1967, no. 27, pp. 301-304, 309-315; G. Rottenwöhrer, op. cit., pp. 57-59; Moneta de Cremona, Adversus Catharos et Valdenses libri quinque, T.A. Ricchini (ed.) , Roma 1743; see also: G. Rottenwöhrer, op. cit., pp. 59-62; A. Dondaine, Le manuel de l'inquisiteur, "Archivum Fratrum Praedicatorum" 1947, no. 17, pp. 179-180 de Rituel Cathare, Roma 1939, pp. 64-78; see also: F. Šanjek, Raynerius Sacconi O.P. Summa de catharis, "Archivum Fratrum Praedicatorum" 1974, no. 44, pp. 31-41; Tractatus de Hereticis, A. Dondaine (ed.), "Archivum Fratrum Praedicatorum" 1950, no. 20, pp. 308-324 ; see also: A. Dondaine, La hiérarchie cathare en Italie II, "Archivum Fratrum Praedicatorum" 1950, no. 20, pp. 235-239. a good angel, but later rebelled against God, led by pride.
9 Of course, this analogy cannot constitute proof of the dependence of the Cathar conception on the Bogomil one, because the idea that pride was the sin which caused the fall of Satan is common in Christianity. The situation is similar in the case of the identification of Satan with the apocalyptic dragon (Rev 12, 4) , which is present in moderate Catharism, Bogomilism and Catholicism.
10 It is, however, much more difficult to find such allembracing analogies in the case of the identification of Satan with the unjust steward from the Gospel of St. Luke (Lk 16,1-8), which was mentioned by Peter of Verona when reporting the myth of the moderate Cathars.
11 Here the only analogy can be found in the Bogomil Interrogatio Iohannis, where Satan, after he had decided to rebel against God, started to tempt the angels with the words of the unjust steward. 12 In Interrogatio we can find another characteristic theme, reported by Italian sources -the identification of Satan with the Unmerciful Servant, from the Gospel of St. Mathew (Mt 18, (23) (24) (25) (26) (27) (28) (29) (30) (31) (32) (33) (34) (35) . 13 According to Interrogatio -Satan, after he had been expelled from heaven, asked God for mercy through the words of the unmerciful servant: "Be patient with me, and I will pay back everything." 14 In the Bogomil sacred book we can also find the sources of the most distinctive element of the Cathar myth of the fall -the identification of human spirits with angels -which is present both in the moderate and the radical version. As we read in this source -Satan, after he had formed the first human bodies, ordered the angel from the second heaven to enter the body of Adam, and the angel from the first heaven to enter the body of Eve.
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S. Petrus Martyr, op. cit., p. 325: ...alii vero, qui 17 Manifestatio of Bonacursus and Moneta also mention that the Cathars related the parable of the Good Samaritan (Lk 10,30) to this specific anthropological conception. In their allegorical interpretation, the man going down from Jerusalem to Jericho was the angel going down from the heavenly Jerusalem; the robbers who attacked him were the demons who deprived him of heavenly glory and imprisoned him in this world, and the good Samaritan was Jesus, who came to save him. 18 As we can see, these fragments of the Holy Scripture are not especially convincing foundations for the revolutionary idea of the preexistence of spirits in heaven, and it seems more probable that the source for this doctrine was another apocrypha used by the Bogomils -the Vision of Isaiah.
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As we can see, all the crucial elements of the myth of the fall professed by the moderate Cathars (and their biblical foundations) were borrowed from the Bogomil Interrogatio Iohannis, which is unsurprising, because we know that this apocrypha was brought to Italy around 1190 by the heretic bishop, Nazarius of Concorezzo, and later was also known in southern France. 20 A similar situation occurred in relation to the Vision of Isaiah. 21 This complete dependence of the exegesis of moderate Cathars on Bogomil models is a strong argument against the assumption that the Cathar doctrine was the effect of independent exegesis, developed in the heretical schools.
The situation looks a bit different in the case of the radically dualistic doctrine. First of all, within this option we had two sub-doctrines, with significantly different versions of the myth of the fall -the first (and earlier), identifying human spirits with the angels that had fallen from heaven (which can be called angelic) and the second, according to which the spirits preexisted in heaven in the kingdom of the Good God (which can be called the doctrine of the two worlds). The angelic version was reported for the first time in 1163 by Eckbert of Schönau in Germany, and later at the end of the twelfth Century in France by the theologian Alan of Lille (1178 Lille ( -1202 , and the Waldensian Durand of Huesca (Durandus de Huesca, 1179-1207) in his Liber antiheresis. 22 Far more detailed accounts of this myth can be found in Italian sources: De heresi, Peter of Verona, Moneta of Cremona, Rainer Sacchoni, Jacob de Capellis and also in the Disputatio inter catholicum et paterinum hereticum (1240) (1241) (1242) (1243) (1244) (1245) (1246) (1247) (1248) (1249) (1250) . 23 The common elements for all these accounts are: the existence of two, eternal and equally powerful gods -a good and an evil one -and the identification of human spirits with the angels that had fallen from heaven. According to the most detailed description of De heresi, Lucifer, the son of the evil god, had entered heaven, led by envy, and there -transformed into the angel of light -became popular among the good angels, and was appointed as a steward of the heavenly hosts. After he had revealed his evil intentions and seduced the angels, he changed his shape and in the form of the apocalyptic dragon fought with Michael the Archangel, but was defeated and eventually cast down from heaven with the angels who followed him. After the expulsion, here on Earth, he had these angels imprisoned in material bodies.
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As we can see, all the crucial elements of the Cathar radical myth are exactly the same as in the moderate one, and in the Bogomil myth presented in the Interrogatio Iohannis. In the case of the biblical foundations on which it was built, it is very similar. As we learn from De heresi and Moneta, the radical Cathars quoted Is 14,13 to prove that the reason for Lucifer's ascension to heaven was pride, and cited lines from the Revelation of St. John (Rev 12,4; Rev 12,7) as the best references to the battle which took place in heaven. 25 What's more important, however, is that the justification for the conception of Lucifer as a steward of the heavenly hosts was found in the parable of the unjust steward from the Gospel of St. Luke (Lk 16,1-8), 53 which is a strong argument for its dependence on Interrogatio Iohannis. 26 The radical Cathars did not find very many new biblical foundations for their myth of the fall. De heresi mentions only that they related the line from Psalm (Ps 79,1): "God, nations have invaded your land to desecrate your holy Temple, to destroy Jerusalem" to the battle in heaven, and according to Moneta, the line from the Book of Obadiah 1,4 as well: "Though you soar high like the eagle and make your nest among the stars I will bring you down even from there, declares the Lord."
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The radical Cathars paid much more attention to the biblical foundations of the crucial element of their myth -the identification of human spirits with the angels, thus fulfilling the glaring lack of it in the Interrogatio. Already at the beginning of the thirteenth century, De heresi says that to justify this theme they quoted the words of Christ from the gospel of St. Matthew (Mt 15,24): "I was sent only to the lost sheep of the house of Israel," and (Mt 18,11): "For the Son of Man came to save the lost." 28 These fragments, and especially the first one, became the main arguments of the radical Cathars in their disputes with their Catholic opponents, as we can conclude from the testimony of various sources in which they appear.
29 But these fragments were not the only biblical foundations of this specific doctrine. According to Jacob de Capellis, Cathars also quoted the parable of the Lost Sheep (Mt 18, (12) (13) (14) and of the Lost Coin (Mt 15,8-10), relating them to the minority of the angels who were seduced by Lucifer, and for whose salvation Jesus came into this world. 30 Disputatio, as the only source, adds that the Cathars also based their doctrine on a fragment of the Book of Sirah (Sir 18,1): "Qui vivet in aeternum creavit omnia simul," proving that all the spirits were created by God at the same time; it was also indirect proof for the identification of the spirits with the angels, who existed in heaven. 31 Followers of the angelic doctrine also found biblical foundations for the theme of crowns and thrones of angels, abandoned in heaven, which was also present in the moderate myth and in Interrogatio, but in these latter accounts, the theme was not corroborated by any As we can see, based on the testimonies of the sources, radical Cathars, especially those from Italy, during the thirteenth century developed biblical exegesis justifying the most important elements of their myth of the fall. However, the small number of these biblical passages, and the fact that the mythological themes fully correspond with those present in the Interrogatio lead to the conclusion that biblical exegesis was not the foundation of the myth, but rather the myth was the foundation of the exegesis, and its main aim was to confirm the doctrine of the Bogomil sacred book. Nevertheless, the attitude of radical Cathars towards Bogomil models was not totally uncritical, and as we can conclude from the accounts of Peter of Verona and Rainer Sacchoni, at least some of them abandoned the problematic theme of the unjust steward from the Gospel of St. Luke, identified with Satan, and, following strong criticism by the Catholics, they (the Cathars) based their doctrine only on much less controversial fragments taken from St. John's Revelation. 34 This rejection of the crucial theme of the unjust steward shows that under the influence of Catholic criticism, radical Cathars dared to modify the biblical exegesis on which their myth of the fall was built, thus drifting away from the Bogomil concepts.
In the case of the angelic version, we can talk about the gradual evolution and slow abandoning of the Bogomil models, but in the case of the doctrine of the two worlds we have a real revolution both in the form of the myth and in the biblical exegesis on which it was built. The doctrine of two worlds appeared for the first time in France, at the end of the twelfth century, in the Liber antiheresis of the Waldensian, Durand of Huesca (1179-1207), and later a specific folk version was described by two sources at the beginning of the thirteenth century (ca. The myth of the fall in the doctrine of two worlds differs significantly from the angelic version. It does not talk about angels in heaven, but about the people of God, or the people of Israel, living in a perfect world called the Land of the Living. This land was similar to our world in every aspect, because -according to Durand of Huesca -the Cathars believed that Satan created his own material world in its image. The crucial difference between these worlds was the material of which they were formed -the Land of the Living was created from the perfect, incorruptible elements of the good God, which cannot be perceived with the material eye, while the world of Satan was made of imperfect and transient material elements. 37 In the Land of the Living there was a court of the good God and heavenly Jerusalem, a sun and a moon, and people lived there in a similar way to how we live in our world. 38 According to the most vivid description of Manifestatio, in the world of the good God there are rivers, castles, animals, and gold and silver; people live there, eat and sleep, and everyone has a wife and some even have mistresses. 39 What's more important, however, is that all the events described in the Old Testament took place for the first time in the Land of the Living. There, the people of Israel sinned and were expelled by God to Babylon, i.e. to the material world, which was also identified with the only existing 
hell.
40 On the issue of the character of this sin of Israel in heaven, the sources are not unanimous. In the Liber antiheresis, Durand of Huesca says that the people of God sinned in heaven, without giving any further details; in the Contra Manichaeos, however, he says that Satan entered heaven with his troops and spread terror in the Land of the Living, forcing the people of God to sin. 41 Rainer Sacchoni in his description of the Italian version writes that the sons of God took the daughters of the evil God for wives and from these sinful unions, Giants were born. 42 Although the fundamental tenets (the preexistence of souls, sin committed in heaven, and the fall to Satan's material world) are the same as in the angelic version, the form of the myth of the fall in the doctrine of the two worlds is completely different, and -what's especially noteworthy -it does not have analogies in any of the known Bogomil sources, so it seems highly probable that the doctrine of the two worlds was a genuine invention of the Cathars, specifically those from southern France.
Not only was the form of the myth revolutionary here, but, more importantly, the biblical exegesis as well. In contrast to the Bogomils, moderate Cathars and adherents of the angelic doctrine -who based their teachings mainly on the New Testament, rejecting the Old Testament as the work of the evil god (with the exception of the Psalms and Prophets) -Cathars who professed the doctrine of the two worlds accepted the whole Old Testament, using excerpts from it to confirm their teachings. Based on an excerpt from the Book of Sirah (Sir 42,25): "Omnia duplicia, unum contra unum" (which was fundamental for the whole doctrine of two worlds), they argued that the Old Testament described both the events that took place in the material world of Satan, and those from the Land of the Living. 43 In this heavenly world, there were equivalents of the earthly prophets, for example, good Moses and good Abraham. 44 Fragments of the Old Testament concerning God, interpreted literally, were related to Satan, and in the allegorical interpretation to the good God. 45 The author of the Manichaean Treatise begins with a declaration of faith in the only God who created everything (omnia), but then he explains that omnia never means the whole being, but either everything good or everything evil. 46 40 On the issue of sin in heaven and the fall of the people of God, see: Durandus de Huesca, Liber antiheresis, op. cit., pp. 121, 152, 156, 183, 197; Summa Fratris Raineri, p. 75 All the crucial elements of the myth of the fall in the doctrine of the two worlds had strong biblical foundations, which were missing in the angelic version. According to the Liber antiheresis and Contra manichaeos by Durand of Huesca, the idea of the two worlds was based on the above mentioned line from the Book of Sirah (Sir 42,25): "All things come in pairs, one opposite the other." 47 To prove the existence of the Land of the Living, the Cathars quoted various passages from the Old and the New Testament in which it was mentioned, e.g., Ps 27 (26), Ps 142 (141); Rev 21,1.
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Based on a dramatic description from the seventh chapter of the Book of Job (Job 7), they argued that the world we live in is the only existing hell. 49 The Cathar author of the Manichaean treatise also adds passages from the Book of Isaiah (Is 65,17): "For I am about to create new heavens and a new earth; the former things shall not be remembered or come to mind," and from The Second Epistle of St. Peter (2P 3,13) , "[...] we wait for new heavens and a new earth, where righteousness is at home."
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The author emphasises the fact that the material world in which we live was not created by God, and is not under his Reign. To prove this, he quotes an excerpt from St. James's Epistle (Ja 4,4): "Adulterers! Do you not know that friendship with the world is enmity with God? Therefore whoever wishes to be a friend of the world becomes an enemy of God," and the words of Christ from St. John's Gospel (Jn 18,36): "My kingdom is not from this world"; (Jn 17,16): "They do not belong to the world, just as I do not belong to the world," and many other passages from the New Testament (1Cor 7,31; 1John 2, [15] [16] Jn 14, 30; Jn 17, 9; Jn 17, 25; Jn 16, 33; Jn 15, 19) . 51 Based on The First Epistle of St. Paul to the Corinthians (1Cor 15,50): "[...] flesh and blood cannot inherit the kingdom of God" and many other fragments both from the Old and the New Testament (Dn 7,14; Lk 1,33; Ps 145,13), the author proves that the Kingdom of God is immaterial, eternal and incorruptible, contrasting these fragments with quotations concerning this world, which will eventually pass (2P 3,10; Mt 15,13).
52
Also, the description of the Land of the Living with heavenly Jerusalem and the source of life was based on fragments taken from St. John's Revelation (Rev 22,1-2; Rev 2,7; Rev 21,1-2), St. Paul's Epistle to the Galatians (Ga 4, 26) , and the Books of Isaiah (Is 60, 20) and Daniel (Dn 7, 10 
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Adherents of the doctrine of the two worlds found many more biblical foundations justifying the preexistence of souls in heaven than their brothers professing the angelic version. According to the Liber antiheresis of Durand of Huesca, and Moneta, they also quoted the words of Jesus from St. Matthew's gospel (Mt 15,24) -I was sent only to the lost sheep of the house of Israel -and the parable of the Lost Sheep (Lk 15,4-7) and the Lost Coin (Lk 15, (8) (9) (10) , showing that they related to the souls that fell down from heaven. 54 According to Moneta, they argued that Israel, etymologically, means: "The man who sees God," so consequently the people of Israel are the people who saw God in the literal sense, which means that they lived in heaven. 55 But these were not the only arguments for the preexistence of souls. The Italian Cathars, described by Moneta, were especially active in this field. They developed Biblical exegesis corroborating this doctrine, paying attention to each of its aspects. To justify the tenet that the people of God lived in heaven at the beginning, they quoted meaningful lines from the Gospel of St. John (Jn 3,13): "No one has ascended into heaven except the one who descended from heaven," St. Paul's epistles: to the Philippians (Phil 3, 20) : "But our citizenship is in heaven" ("Nostra autem conversatio in caelis est") and Ephesians (Eph 1,3): "Blessed be the God and Father of our Lord Jesus Christ, who has blessed us in Christ with every spiritual blessing in the heavenly places."
56 Based on The Epistle to the Galatians (Ga 6,16), which talks about the "Israel of God": "As for those who will follow this rule -peace be upon them, and mercy, and upon the Israel of God," they argued that -just as everything -Israel also has a double meaning: firstly, the Jewish people living in this world, and secondly, spirits created by the good God, who once inhabited the Land of the Living.
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According to Moneta, Italian Cathars also found many fragments in the Holy Scripture to prove that the people of God were created before this material world. Crucial for this issue were lines from the Book of Isaiah (Is 3,19): "Facti sumus quasi in principio," and an excerpt from The Epistle to the Ephesians (Eph 1,4): "[...] he chose us in Christ before the foundation of the world." 58 Other arguments for the innumerable age of the Israel of God were also found in the book of Sirach (Sir 37,25): "The days of a person's life are numbered, but the days of Israel are without number," Jeremiah (Jer 2,32): "Yet my people have forgotten me, days without number," and Isaiah (Is 46, (8) (9) : "Recall it to mind, you transgressors, remember the former things of old" ("Recordamini proris saeculi"). 59 To prove that all the spirits were created in heaven at one time (and so, consequently, that they are not created daily as the 71 Of course, the assertion that good God allowed Satan to act against his people in heaven to show his power cast a shadow on his goodness, and led to the conclusion that he was at least partly responsible for the fall. Of course, Italian Cathars were fully aware of it, especially John of Lugio, schismatic bishop of the church of Desenzano, and probable author (or at least ideological father) of the theological treatise Liber de duobus principiis. 72 As we can conclude from this writing, and from the description of the inquisitor Rainer Sacchoni, he had introduced an unconventional doctrine explaining all the actions of the good God that can be considered evil. According to John of Lugio, the will of God is unambiguously good; however, he is not able to fulfill it entirely, because it was made impossible by his enemy -the evil principle, who acted in him eternally, inducing him to evil actions against his creatures. Just as God was originally perfectly good, so too were his People; nevertheless, similarly to the Creator they were not able to realize their good will, contained in their good nature, because the evil principle had eternally polluted it with the inclination to evil (malitia). Although this doctrine looks rather artificial and even absurd, it was also corroborated by passages found by John of Lugio in the Holy Scripture, for example in the Book of Job (Job 2,3): "The Lord said to Satan [...] you incited me against him [Job] , to destroy him for no reason," and in St. Paul's Epistle to the Romans (Rom 8,20): "[...] for the creation was subjected to futility, not of its own will but by the will of the one who subjected it..."
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As we can see, in the doctrine of the two worlds, all the elements of the myth of the fall had their biblical foundations, and -what's especially noteworthy -these biblical foundations seem to have been found by the Cathars, because they do not have analogies in Bogomilism. Does this mean, however, that this myth emerged as the effect of independent scriptural exegesis, developed by the Cathars without any external influence? When we take a look at French sources describing the doctrine of the two worlds, we can come to the conclusion that the key to the Cathar exegesis was ontological dualism, developed on the basis of a specific interpretation of the prologue of St. John's Gospel (Jn 1,1-3 beings -a good one, whose essence was caritas, and an evil, material one -created by Satan, whose essence was nihil. This interpretation emerged early, at the end of the twelfth century, when it was mentioned by Alan of Lille and Durand of Huesca in his Liber Antiheresis; later it was developed by the anonymous author of the Manichaean Treatise, but -and this should be underlined -it also did not have direct analogies in the Bogomil sources. 74 So, at first glance it may seem that we have further evidence for the interpretation according to which the Cathars were evangelical dissidents who created their doctrine based on their own biblical exegesis, without Bogomil influences. Such an option, however, is not so probable when we consider the fact that this original exegesis did not lead the Cathars to any innovative conclusions, because all the crucial elements of the myth of the fall in the doctrine of the two worlds perfectly corresponded to those from the angelic version, moderate Catharism and Bogomil Interrogatio. Just as in the earlier versions, we can find here the preexistence of spirits, their sin in heaven and the fall to the material world, created by Satan. Of course, we cannot deny that the adherents of the doctrine of two worlds managed to create original scriptural exegesis, independent of the Bogomil models, in contrast to their brothers professing an angelic or moderate version, but this exegesis was still a servant of the mythological themes borrowed from the Eastern dualists.
